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Note 


Ir would obviously be easier for me 
not to publish a book which will arouse 
fierce and prejudiced criticism. I can 
only say that there is a constraint upon 
me which brooks no refusal, and that I 
have not given way to it hastily. I am 
not a feminist and have no desire to be 
a revolutionary. But for some years 
the conviction has grown in me that the 
admission of women to Holy Orders on 
an equality with men is inherent in the 
teaching of Jesus and necessitated by a 
true understanding of the nature of the 
Church ; and my experience of their 
spiritual fitness and of the needs of the 
time confirms this conclusion. Hitherto 


it has been generally argued that, 
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Note 


although their ordination would be of 
practical value and might even be 
reasonable and right, theology forbids 
it. To me on the contrary it is a 
matter of theological principle, even 
more than of justice and expediency. 
Indeed there seems to be no valid or 
plausible argument against it. If I am 
mistaken, the error can be shown and 
corrected. In any case believing the 
ministry of women to be from God, I 
would urge that it deserves reverent and 
careful consideration. 

Any who wish to support the cause 
advocated here should attach themselves 
to the League of the Church Militant, 
whose office is in Church House, West- 
minster. 

LIVERPOOL, C-BaRe 

fanuary, 1928. 
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CuapTer [| 
The Emancipation of Womanhood 


Ir is a platitude in these days to say 
that we live in a period of change 
more far-reaching in its effects than 
any recorded in history. It is almost 
a platitude to suggest that the extent 
to which our outlook and way of life 
is being transformed is so vast that 
none of us can rightly estimate its scope 
or foresee its results. It is perhaps nota 
platitude to state that the most important 
and critical of all the movements now 
reshaping human affairs is also the one 
to which the least attention is given. 
Yet for many of us such is the case. 

If asked what were the chief influences 
at work in producing the modern 
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era, most people would point first to 
the scientific movement and to the 
vast increase of knowledge, which 
has revolutionized every aspect of 
man’s intellectual life; then to its 
child, the industrial movement, which 
has given us the huge _ resources 
that have enabled an expansion of 
population beyond the wildest dreams 
of a century ago; then to the new 
social order now coming to birth in 
the age of democracy ; and finally to 
the development of internationalism and 
the world-wide unification of humanity. 
Every one of us is aware of these things 
whether we welcome or dislike them : 
they have come to stay; and despite 
the pessimists mankind will in time 
learn to use them wisely. But along 


with them has come a change even 
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more fraught with possibilities, a change 
which is altering the whole basis of 
human life and silently reforming for 
good or evil each one of us. This 
change has been achieved by the higher 
education of women and is symbolized 
by their admission to equal citizenship : 
and whether as triumph or as tragedy, 
it is by far the most critical element 
in the whole of the present situation. 
For in overthrowing the traditional 
relationship of the sexes it affects some- 
thing as old as Eden, and far more 
fundamental than any matter of nation- 
ality or class, of material possessions 
or philosophies or creeds. ‘‘ He for 
God only, she for God in him”; he 
the breadwinner, she the housewife ; 
he the leader, she his subordinate ; he 


to endow, she to obey; however we 
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phrase it, here is an assumption as old 
as the cave-dweller or the anthropoid 
ape, an assumption which has controlled 
the whole social existence of mankind. 
And we in the twentieth century are 
witnessing the abandonment of that 
assumption, and are almost oblivious 
of the immense and __ incalculable 
consequences that will inevitably follow. 

Queer is it not? that we should fill 
the presses with news about aeroplanes 
and wireless, housing and armaments, 
racial contacts and the League of 
Nations ; and yet give hardly a thought 
to an issue beside which such topics 
seem almost ephemeral trifles. We read 
with admiration of the success of a 
woman swimmer or a woman architect, 
and are mildly interested in the Flapper 
Vote, and send our daughters away to 
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school and college and out into the 
professions. But of the revolution in 
which we and they are assisting we 
seem almost unconscious. It is perhaps 
a proof of the magnitude of the event 
that its coming should pass unnoticed. 
Perhaps the other great and radical 
changes came similarly unannounced— 
when man learned to domesticate the 
animals, when he became an agricul- 
turist, when he gave up the nomadic 
for the settled habitation, when he 
built the first city or designed the 
first boat, when Babylon, Egypt, Rome 
fell into decay. We like to think that 
history is the record of great men and 
dramatic events; and that is in its 
measure true. But there are movements 
slower and less public of which the 


world has hardly been aware and whose 
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authors have left no memorial except 

a changed world ; movements involving 

a vast unnamed mass of ordinary men 
and women through whose _half- 
conscious agency life was transformed. 
It is no part of our present purpose 

to describe the emancipation of woman 
or to predict its influence. To do so 
would need historical research and 
prophetic insight—and treatment on the 
grand scale. Our concern is merely 
1—to question the wisdom of those who 
ignore the change that is taking place ; 
2-to urge that it is by far the most critical 
y- issue of the day ; and then to consider 
what should be the attitude of the 
Church towards one consequence of 
it, the claim for the admission of women 
to Holy Orders. The two former of 


these three points must be treated briefly. 
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pe The: general - neglect: of. the 
influence and indeed of the fact of the 
altered status of woman is sufficiently 
obvious to the most casual student of 
the newspapers. He cannot but notice 
that women are discharging duties which 
a generation ago were denied to them. 
He has possibly been treated by a woman 
doctor, advised by a woman lawyer, 
addressed by a woman politician, 
reported by a woman journalist ; 
certainly he has bought from businesses 
managed by women goods manufactured 
by them. He knows that more and 
more they are competing on equal 
terms with men in the public life, 
the professions, the industries and the 
administrative departments. Often he 
sees their successes proclaimed—though 


always in a tone of surprise. Yet to 
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the wider bearings of this new thing he 
and his newspaper are almost impervious. 
It is seldom or never discussed by 
the politician or the industrialist, the 
sociologist or the churchman. It might 
worthily monopolize their attention. 

Two recent examples within my own 
immediate knowledge will show how 
widespread is this neglect. 

A few months ago I was consulted 
by a group of social students about 
the syllabus of a dictionary of Christian 
Sociology. It wasa full and careful list, 
covering every sort of heading from 
Charles Kingsley to the Bourgeoisie, and 
from Guild Socialism to Tariff Reform. 
But no single reference was made in 
any way to women—feminism, women’s 
suffrage, women’s work and wages, sex 


antagonism, women in politics, all were 
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simply omitted. Here was sociology 
with its most difficult problems shirked. 

Last year it was my privilege to 
contribute an essay on the Church to a 
volume on The Future of Christianity. 
I devoted two lines of it to a statement 
that room would have to be found for 
the ministry of women. The essay 
was miserably inadequate: to treat of 
the Church and Sacraments in five 
thousand words is to ask for condemn- 
ation. But the learned Bishop who 
wrote the introduction chose to castigate 
me for the “emphasis given to the 
ministry of women ” which “ will seem 
to most people disproportionate and 
to many offensive,” and which he 
dubbed a “precarious speculation.” 

2. Scanty as is the literature having 


regard to the importance of the subject, 
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the enormous possibilities for good or 
for evil inherent in the emancipation 
of women are clear enough. If cautious 
lawyers like Pollock and Maitland could 
write of “that curious cabinet of 
antiquities, the marriage ritual of the 
English Church,” we can see how great 
an alteration in the traditional relation- 
ship of the sexes has been accomplished. 
But its consideration is almost confined 
to partisan propagandists. On the one 
side we have those who declare roundly 
that emancipation is disaster, who predict 
sex-warfare, racial suicide, the break-up 
of the family, the collapse of female 
health and morals, the ruin of nations, 
the reversion to promiscuity and an 
ultimate barbarism. On the other 
there are the prophets of an immediate 


millennium of peace and purity, of 
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universal comradeship, of _ social 
regeneration, political sanity, and 
industrial ease, a golden age when sex 
shall take its true and subordinate place 
in human affairs and every child, boy 
or girl, shall grow up free and equal. 
Examined in closer detail and with 
less exaggeration the women’s move- 
ment is still seen to raise issues of 
enormous gravity in every department 
of life. In the fundamental question 
of sex-relations it is plain that the view 
that woman must be dependent either 
as spinster upon her relatives or as wife 
upon her husband is already falsified. 
There was twenty years ago the 
pessimistic school of which Strindberg’s 
play, The Father, is an example, and 
which claimed some support from the 


more unbalanced feminists. To them 
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it seemed that if male mastery was 
undermined it would be succeeded by 
a period of strife, of “‘ free love,’’ and 
ultimately of matriarchy. That evil 
dream has passed. ‘That we shall reach 
without serious catastrophe the level 
on which an equal partnership between 
men and women, with the endowment 
of motherhood as the chief but not the 
sole or only profession for women, can 
become the general basis of society 
is now almost certain. But disaster 
is not impossible: for the attitude 
which treats woman either as angel or 
as plaything is hard to overthrow: 
men have not yet passed seraglio point ; 
and there is a handful of women who 
will advocate for their sex the lower 
moral standard that convention has 
hitherto permitted to the male. But 
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there are abundant signs that the free 
comradeship at present realized in our 
universities and in many spheres of 
work is producing an enrichment of 
life for both sexes and a new type of 
clean and, in the full sense, monogamous 
marriage. So much is heard of the 
thoughtless frivolity and selfish refusal 
of parenthood among the younger 
moderns that it is necessary to remember 
that instances of degradation are 
relatively few. The marriages result- 
ing from the first love of boy and girl, 
unspoiled and open-eyed, equal in 
education, in interests and in capacity, 
are far more numerous, and result in 
a rich and wholesome family-life. 

As regards education, it may well 
be doubted whether at present the 


girls’ schools have not been too ready to 
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copy the curriculum and methods 
traditional for boys. Universities may 
wisely hesitate to prescribe identical 
teaching and examinations for both 
sexes. But this is rather a matter of 
the hours of work, the type of recreation, 
and the stress laid upon fixed examina- 
tions—in all of which the present system 
is essentially man-made—than of the 
level of scholarship or the choice of 
subjects. It is probable that the 
academic type of ability is commoner 
among men than women : but it should 
not be the true goal of education to 
produce only dons. As we recognize 
the honourable character of other 
callings and carry forward the present 
process of enlarging the curriculum 
so as to give scope to artistic and practical 


talent, we shall reach towards a system 
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of training in which both can share. And 
the adjustment of minor details, mainly 
with a view to meeting the physical 
differences which, though easily exagger- 
ated, exist and ought to be recognized, 
is not difficult to arrange. 

In the matter of careers larger 
problems have to be faced. At present 
there is a strong tendency to exploit 
women workers, to encourage them to 
undersell men, and to create conditions 
which press unfairly upon the man 
with a family. The old system in 
which the man “keeps” his wife, and 
her motherhood is unendowed, will 
not pass at once. The principle of the 
equal wage for equal work is sound 
enough if the community recognizes 
that the housewife and mother is 


discharging a vocation. At present 
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and until then it is unattainable. 
Insurance and unemployment benefit 
have palliated some of the worst con- 
sequences of the underselling of male 
labour : but we are very far from having 
reached a satisfactory settlement of 
a grave situation; and are too much 
inclined here as elsewhere to “‘ muddle 
along” and trust that the position will 
settle itself. That the admission of 
women to a share in the work of the 


b 


world is in fact creating a new ordering 
of society is certain: in what shape the 
present chaos will be precipitated is at 
present a matter of speculation. It is 
probably the most important issue 
confronting the statesman: being a 
creature of limited capabilities, like 
the rest of us, he too often prefers to 


deal with smaller and easier tasks. 
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Grave as are the difficulties, one fact 
at least is clear. The old subjection 
is over. We cannot return to the 
unemancipated, uneducated woman- 
hood. And no one who seriously cares 
for human welfare would desire us to 
do so. Indeed at a time when it is 
the custom to be pessimistic, to criticize 
and deplore, it is clear that we have in 
the new womanhood something for 
which we can be unreservedly thankful. 
Beautiful as were the rare flowers of 
femininity produced in earlier days, 
they were poor compensation for the 
wasted lives, the thwarted powers, 
the futility and bitterness of the vast 
majority of their sisters. In all the 
records of heroism there will be found 
few finer stories than those of the women 


of the last generation who _ braved 
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obloquy and rebuffs and the gossip of 
foul tongues in order to win freedom 
in the professions and in social life. 
And on their work we shall not go back. 
For whatever may be the dangers, no 
one can see much of the younger women 
and girls of to-day without gratitude 
and admiration. Some of them may 
be a little loud, a few are hard and 
cruel ; some break under the strain or 
the excitement: they have not yet 
altogether found their feet or learned 
to use freedom and carry responsibility : 
that will come; and meanwhile how 
splendidly they are shaping. Even the 
“die-hard ” who professes his contempt 
for the “‘ modern girl” is not slow to 
send his daughters to school, and in his 
heart of hearts is proud of their prowess. 


The war was, to most of us, a 
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revelation of the resources that the 
country possessed and had hitherto 
failed to use in its womanhood. Where- 
ever one went—and I had the normal 
experience at home and in France— 
working quietly and without fuss or 
advertisement, efficiently and with an 
unfailing cheerfulness, was some woman, 
often middle-aged, often without 
technical training, a woman doing her 
job and diffusing around her a sweetness 
and a sanity which were beyond price. 
No wonder they were given the vote: 
they were comrades and more than 
comrades: for they brought with them > 
what few men possess, the personal 
touch, the sense of personal values, 
which we with our concern for problems 
and abstract principles so easily lose. 


If they can take their full place in 
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public life without sacrificing their 
distinctive quality, and can learn neither 
to imitate men nor to conflict with 
them, we shall see an era of government, 
human and humane, high-principled 
and sensitive, such as the world has not 
known. We shall have the life of the 
best kind of family. 

To hasten that consummation 
(which we must either reach or perish ; 
for we cannot go back) should be 
the aim of all forward-looking folk. 
The risks of failure are enormous: no 
national disaster, no industrial crisis is 
comparable in its possibilities with it : but 
we cannot evade the issue ; and there- 
fore should dedicate our best efforts to 
secure a worthy result. The attitude 
of those who stand aloof and expect 


nothing, and gloat over every instance 
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of woman’s failures is not only mean and 
foolish ; it is a betrayal of humanity 
in its greatest present adventure. 

If the situation is critical, the crisis 
is in fact now upon us. The generation 
of women leaving school to-day is the 
first to enter upon full equality in citizen- 
ship and social life. No future 
generation will have to meet so difficult 
a task, for there are as yet few 
precedents and little experience avail- 
able. It will rest with them either to 
fulfil or to frustrate the hopes of the 
pioneers who won them this freedom : 
the use of the opportunity will decide 
the future for those who come after. 
No women have borne a greater respon- 
sibility or are being more closely watched. 
They deserve the encouragement and 


help of all well-wishers of humanity. 
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Few, if any, of those who know the facts 
will venture to maintain that the Women’s 
Movement does not mark a notable stage 
in the forward march of humanity: none 
will wish to go back to the old days. 
For the Christian it seems impossible 
to deny that this thing is of God. Jesus 
came that we might have life and have 
it more abundantly. His Gospel with 
its emphasis upon the sanctity of 
personality and the equality in God’s 
sight of all His children, and His special 
recognition and acceptance of the 
ministry and gifts of women demand 


that all human beings should be en- 
32 


Womanhood and the Church 


couraged to reach up to fullness of 
stature and to the dedication of their 
talents to the service of His Kingdom. 
We rejoice that after very many centuries 
of misunderstanding Christians learned 
that His religion was inconsistent with 
slavery, and that they are now realizing 
that conditions which cramp and thwart 
the development of man’s capacity for 
perfection must be removed. The 
Church stands for the education and use 
of every good gift, for the esthetic, 
intellectual, moral and __ spiritual 
welfare of all humanity, for the removal 
of the hindrances to equality of 
Opportunity. As such, the Church 
surely welcomes a change which has 
enabled women to develop and exercise 
their powers, to contribute freely to the 


art and knowledge, the welfare and 
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No Christian, nor any normal person, 
will doubt that the home is the most 
precious of human institutions, that for 
men and women alike home-life and 
the welfare of the family is of supreme 
importance. But they will maintain 
that the attitude which not only confined 
women to the home but refused to them 
the possibility of education except on 
the narrowest lines, or of any sort of 
independence, or of a career, or of 
citizenship was essentially unchristian. 
The impoverishment of the world, as 
well as the wastage and tragedy of the 
lives of myriads of women under the 
old circumstances are only too evident 
now that we are discovering how many 
and various are the talents of womanhood, 


Even those who dislike and distrust 
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certain tendencies of the present emanci- 
pation will hardly maintain that the 
whole movement is in the wrong 
direction. And, if so, they may well 
be asked to adopt Gamaliel’s position, 
lest they be found fighting against God. 

For me, and I think for the immense 
majority of us, nothing is more obviously 
Christian than the change from the old 
regime to the new. We are sure that 
the Spirit of God is manifest in the 
development of girls’ schools, the 
admission of women to the Universities, 
the opening of the professions to them. 
We believe that on the whole the 
Women’s Movement is the noblest and 
most Christian achievement of the past 
century. “‘ By their fruits ye shall know 
them’: we know how fine are the 


fruits of the new womanhood ; we are 
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thankful for what they are giving and 
will give to the world; and to deny 
the worth of their higher education and 
equal citizenship would be for us the 
sin against the Holy Ghost: it would 
be to ascribe to Beelzebub what is 
evidently of God. 

That a change so far-reaching should 
have its dangers, is only to be expected. 
Considering the power of convention, 
the difficulty of adjusting habits and 
organizations to the new conditions, 
and the likelihood that liberty will be 
misused, it is almost a miracle that the 
new order should have come so easily 
and imperceptibly. To those who 
were brought up under the old notions 
of propriety and chaperonage, the 
present almost unrestricted liberty must 


seem shockingly perilous. And we 
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hear much in certain quarters of the 
moral depravity of the young people of 
to-day. It is always difficult to 
generalize fairly on such a subject: 
judgment is biassed by temperament 
or by personal and limited experience. 
But many of us would maintain that 
the evidence points not to a fall but to 
a large and definite improvement in 
morality, both in actual purity of 
conduct and still more in the tone and 
outlook of men and women. Whether 
or no there are more numerous lapses 
may be hard to discover. Statistics on 
the subject are almost unobtainable, and 
those derived from the records of 
illegitimacy or of disease are admittedly 
misleading. We can only speak from 
experience ; and for myself from a 


fairly large knowledge of the student 
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world I should say without hesitation 
that, thanks to freer comradeship with 
women, the morality of boys and young 
men at the schools and _ universities 
is higher than it was, and that I see no 
evidence of a serious lowering of the 
standard in their sisters. They know 
of and discuss with freedom matters on 
which their elders were ignorant or 
silent: in certain small but much 
advertised circles there is an open 
advocacy of sexual license, but the vast 
majority is clean-minded and _ self- 
controlled. Mercenary or forced inter- 
course is much more generally repudiated 
than in the past ; and to the ordinary 
youngster of either sex there is a 
comradeship which may ripen into love 
but for which intimacy on other terms 


is simply unthinkable. Contrast this 
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comradeship whichis making it possible 
for boys and girls to meet freely, to 
work and play together, without scandal 
or any taint of evil, with the attitude of 
a century and a half ago. Then it was 
assumed as a matter of course that a 
young man if left alone with a girl 
would be lacking in virility if he did 
not make “ an assault upon her virtue ” : 
having suffered his passion, his victim 


¢ 


was ruined unless he ‘‘ made an honest 
woman of her” by what was almost 
necessarily a godless marriage. Can 
anyone for a moment maintain that the 
present outlook towards matters of sex 
is not vastly more Christian than that 
assumed in The Vicar of Wakefield or 
described in Hetty Wesley ? 

And if there are risks, if opportunity 


often leads to indulgence, surely it is _ 
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the task of the Church to do all in its 
power to reinforce and guide the purity 
of boys and girls. Young women are 
now going out from home ~<as their 
brothers have done to find and follow 
their work in the world. No one who 
has lived in lonely lodgings in a great 
city will doubt the existence of tempt- 
ation : no one but will feel that help is 
often sorely needed. ‘Those who have 
homes or relatives or friends or a club 
are fortunate, but even for them the 
Church should have its own gifts to 
offer. Those who are now living inde- 
pendently require the sympathy and 
strength which religion can give, if 
they are to keep their ideals and their 
conduct high. We want a number of 


v people qualified to advise and befriend 


_the business girl; to minister to her 
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moral and spiritual welfare ; to direct 
her life, whether by discussion or by the 
sacrament of confession and absolution. 
If woman’s freedom is of God, and if 
she needs His help to use it aright, the 
Church cannot be blind to its obligation. 

1. If this thing is of God, then surely 
the Church as the expression and 
instrument of God’s Spirit cannot 
refuse to welcome and use it. Women 
have won their entrance into all the 
learned professions: they have risen to 
eminence in art and architecture, medi- 
cine and education ; they are establishing 
themselves in the law-courts and the 
House of Commons; in every sphere 
of life except the fighting services their 
help is welcomed. For they have 
proved that they are qualified, and that 
the new and highly educated type of 
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womanhood has a great contribution to 
make to the welfare of the world. Only 
in the Church is the old order still 
dominant : only in the Church is there 
no free scope for the exercise of their 
talents by women : only in the Church is 
it assumed that women are by the fact 
of sex inferior to men and incapable of 
service except under conditions of strict 
subservience. 

No Christian would wish for a moment 
to minimize the value of what women 
workers have done and are doing. The 
devoted lives of the multitudes who 
teach in Sunday Schools, conduct Bible 
Classes, organize societies, visit in their 
districts, and care for the cleaning and 
decoration of the churches, and of those 
who offer a fuller dedication of them- 


selves in sisterhoods or as deaconesses 
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is beyond all praise. Every clergyman 
or minister knows how largely he 
depends upon them, and admires the 
loyalty and zeal, the self-sacrifice and 
humility with which their work is done. 
But it is obvious that the scope of such 
work is determined upon the axiom that 
women can. only) act) as subordinates : 
af “4s appropriate “to the time when 
women were largely uneducated, when 
they had no experience of affairs outside 
the home, when initiative and independ- 
ence were never conceded to them, 
when they had little possibility of 
scholarship and none of administrative 
control or of public speaking, when 
“men must work and women must 
weep,” or pray, was accepted as truth. 
That state of affairs has passed away. 


No one can nowadays deny that women 
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can be and are capable of theological 
learning, of parochial or diocesan 
administration, of preaching, of 
evangelism, of the cure of souls. Noone 
who knows their work at first hand will 
doubt for one moment that such women 
as Miss Evelyn Underhill, Miss Gollock, 
Miss Hankey and Miss Maude Royden 
are qualified to take their place in the 
front rank of living Church members, 
qualified for the highest office if fitness 
is the condition of appointment to it. 
And no one who knows the universities 
will deny that there is a large supply of 
young women who could and would 
bring to every department of religious 
life an invaluable contribution. It 
has been my privilege to have been an 
Examining Chaplain to three bishops 


and for sixteen years, and I can say 
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without hesitation that I know literally 
dozens of women far more fit for 
ordination than the majority of the men 
now being accepted; and this not 
because the men are of poor quality, 
but because the women are better. 
We have had constant complaints and 
innumerable reports bewailing the dearth 
of candidates: the parochial system is 
in fact in grave danger of breaking 
down: the number of men from the 
public schools and universities who desire 
to be ordained is admittedly quite 
inadequate. It is really tragic that the 
Church’s work should be starved because > 
we refuse to recognize and accept the 
offering of the new womanhood. 

It will of course be urged that these 
women, if they exist, should be satisfied 


with the present position and should 
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accept admission as deaconesses or service 
as church workers. Some of them are 
willing to do so: and with what result ? 
They find that they are relegated to 
duties in which they are given no free- 
dom to use their gifts, where they are 
obliged to subordinate their own views 
and personalities to a curate or vicar, 
where they are regarded too often as 
cheap and undesirable substitutes for 
anything male, and where, if they 
possess distinctive talents, they are 
debarred from using them. Officially 
their status is that of total inferiority ; 
and it is at least doubtful whether any 
woman of ability is justified in accepting 
conditions which deny to her the power 
to use her gifts to the full. 

For the majority, and I believe rightly, 


the natural course is clear. They wish 
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to devote their lives to the service of 
God and of their fellows. They realize 
that the Church does not want them 
except on terms which make fullness 
of service impossible. They must 
employ their talents, not bury them. | 
And they turn to educational, medical, 
social or political work as to spheres in 
which they can give of their best. Take 
a concrete case. A student who has 
taken a double first and whose soul is 
aflame with desire to serve Christ, comes 
to me for advice. Can I, could any 
man, urge her to become a deaconess 
when he knows that this means that she 
will be regarded by her parson as a 
whole-time district visitor, a curate 
with a lower salary who is no use for 
preaching or administering the sacra- 


ments, for an independent charge, for 
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theological research, or for any of the 
more advanced work of his parish? 
There are in our diocese perhaps four 
or five men as well qualified .as she is 
academically : she will have to work 
all her life under a system which assigns 
to her less opportunity than to the most 
illiterate curate. No one could honestly 
allow her to consider such a use of her 
life. It is not sacrifice, it is criminal 
folly, to use a razor to cut stakes out of 
a hedge ; it would be criminal folly to 
urge such a woman to undertake a task 
wholly unsuited to her temperament 
and abilities. There are diversities of 
gifts among women as among men ; but 
at present the Church allows scope to 
women on the assumption that they are 
incapable of leadership, of preaching, 


of any equality with men or any freedom 
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to exercise special qualities. I can only 
say to such a woman that the Church 
cannot give her the opportunity of 
service suited to her ; that it would be 
wrong to regard the burial of her talent 
as an act of self-sacrifice ; that she must 
seek her ministry elsewhere. And then 
I must return to the difficult business 
of preparing ill-qualified men for a 
calling which will always be too hard 
for them. We will discuss the argu- 
ments by which this state of affairs is 
defended later. It is sufficient here to 
note the facts and to sum them up: 


the Women’s Movement has developed : 


a large number of women fully qualified 
for the ministry ; the Church needs 


their gifts; it ought not to meet their « 


offers with a system framed under the 


old regime, but should admit them 
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when qualified 
2. If there is to-day 





priests. ‘There are of course man : 
object to any special priesthood who 
believe that all “‘ professional’ office, 
and indeed all institutional religion, is 
a mistake. They will urge that the 
social worker or Church member can 
do all that is required, and will oppose 
the ordination of women on grounds 
which would logically involve opposi- 
tion to the ordination of men. 
Others, however, (and they include 
the majority of Christians) even if 
they maintain the priesthood of the 
laity, believe that the ancient vocation 


to the cure of souls and the administra- 
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aments is at present and is’ 
be essential; and yet these 
limit that calling to men, leaving 
istry if exercised by women 
' d of sacramental means, unofficial 
accredited. Yet if the cure of 
S§ is necessary, it is surely needed as 
much for our daughters as for our sons ; 
and at present when they are facing 
new and difficult problems, perhaps 
more so. Many of us, while in no way 
underestimating the invaluable help 
given by parents, friends and social 
workers, claim that the Church should 
supply a ministry qualified to deal with 
the spiritual needs of humanity, to hear 
confessions, to assure the penitent of 
forgiveness, and to advise in matters of 
conduct. At present men alone are 


entrusted with this work. And it is 
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certain that in dealing with girls and 
young women very few men indeed are 
capable of the task. 

In theory it is often argued*that the 
priest is impersonal, a representative of 
the Church, an ear and a voice: if so 
the question of sex does not arise, and 
women may be ordained. In practice 
he cannot be, and in his most intimate 
duties ought not to be, impersonal ; 
for sympathy is healing and redemptive. 
Unless he can get alongside the penitent, 
and share troubles and temptations, and 
appreciate the nice distinctions of 
temperament and motive, he will not 
succeed in arriving at a true diagnosis 
or at providing a suitable remedy. It 
is through the medium of personal 
relationships, of confidence and comrade- 


ship that men and women understand and 
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help one another. The cure of souls | 
differs from the cure of bodies in that 
the healer cannot keep his own feelings 
detached ; he must not be impassive 
and unsympathetic, else he will fail to 
heal. 

Now there are men, a few men, who 
are perhaps worthy to enter into the 
intimacies of a girl’s life without debasing 
it or themselves. Even with them I 
doubt if the natural modesty of woman- 
hood is not injured by the discussion 
of such temptations as come with 
adolescence. We object, and rightly, 
to the searching of female prisoners by 
men gaolers. I do not think that most 
men are qualified or should venture to 
search the secrets of a woman’s soul. 
And the risks of unpleasantness, of 


morbidity and even of moral disaster 
53 






are too serious to 
silence. ‘The outcry against th 
of the Confessional has been used for 
partisan propaganda until most_of us are 





suspicious of its honesty. But no one 
can study the evidence in Catholic 
countries without realizing that priests 
are not sexless, and that for many of 
them, even if physically pure, the danger 
of a perverted and prurient imagination 
has been too strong. And in our own 
Church most of us are only too well 
acquainted with cases in which both 
priest and penitent have been morally 
injured, cases of men whose minds are 
diseased and of women whose feelings 
have been outraged. 

Nor is it usually possible for men to 
enter into such close sympathy with 


young women as enables them to offer 
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tions i women to advise them wisely. 
Just because we are men we know from 
experience the sort of trials that our 
lads have to face and the sort of safe- 
guards that can be recommended. Does 
any man claim to have similar knowledge 
about women? Or does he suppose 
that without it his help will be of much 
value? Men and women can advise 
and assist one another in multitudes of 
ways: the delicate business of the cure 
of souls is not, I think, one in which 
people should normally minister to the 
opposite sex. And if any one asks “ what 
about doctors?” I would urge that the 
parallel is not exact ; for in the priest’s 
case love is the chief means of effecting 


a cure. 
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Hence for those who believe in the — 
value of a sacramental ministry with the 
priestly function of helping the tempted, 
the case for a body of women duly 
trained and ordained seems over- 
whelmingly strong. Such work should 
be done under authority from the 
Church: it cannot be properly done 
except by women: they should be 
commissioned for it. 
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The Case for the Ordination of Women 


Ir the admission of women to fullness 
of life and in most spheres to equality 
of opportunity is of God, if it offers to 
the Church a new type of qualified 
minister, and if the need for such ministry 
be overwhelming, why is it that the 
Church as a whole meets the situation 
with a simple non possumus, evades its 
discussion, and frowns upon the advocates 
of reform? A variety of arguments 
are put forward, and shall be examined 
later. First we would set out the case 
for the ordination of women, basing our 
argument not upon expediency or upon 


sentiment but upon theological principle, 
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and urging that so stated the matter 
cannot be brushed aside. We believe 
that it is essential to the true character 
of the Church that it should open all 
the grades of its ministry to ‘men and 
women alike if they are qualified for 
them, and that it can only refuse to do 
so by being false to its own nature. 

What then is the Church, and how 
did it develop its ministry ? 

It may seem impossible in view of 
our controversies to give any clear 
answer to such a question. But for 
Anglicans, and perhaps for most British 
Christians, the reply is not really difficult. 
Most of them would define the Church 
as the expression and instrument by 
which the Spirit of Christ operates in 
the world, His body, an organism not 


an organization. Its life is or should be 
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His life: He alone is its animating 
principle : into Him we are baptised, 
with Him we have our communion, by 
Him acting through the outward and 
visible signs our membership is initiated, 
sustained, and enabled. ‘The institution, 
its organized structure and particular 
ministries, stands to Him in a relation 
analogous to that which our physical 
frames bear to our _ personalities. 
Through hands and feet, heart and 
lungs, brain and nerves we enter into 
relationship with our environment : 
they serve and preserve the life of the 
self. When I am in health my body is 
responsive and obedient to my control ; 
with it I can function freely and at will. 
In so far as it is inadequate or imperfect, 
I am hindered in the expression of my 


nature and the fulfilment of my purposes. 
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Thus too with the Church—the life of 
the Spirit of Christ has free course in 
the world only so far as the several 
members of the Body are suited to their 
tasks and discharge them effectively. 
Where they are lacking or defective, 
there the organism fails to be what Jesus 
was in the days of His flesh : it impedes 
the working of His Spirit, and the 
world is impoverished. 

If this be granted it might suffice to 
point at once to the need for the Church 
to fulfil its function as the Body of 
Christ by ministering to the spiritual and 
moral needs of women, and to conclude 
that if it is to be worthy of its calling 
it must develop means by which it can. 
do so more adequately. But the analogy 
of the organism will give us fuller 


guidance. 
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In the process of evolution it is clear 
that the physical structure has been 
developed in correspondence with the 
the modification of its environment. 
The tadpole changes its breathing 
apparatus when it leaves the water : 
the bird is evolved from the reptile : 
man gains the power to walk upright, 
to make tools, to control his surroundings 
with ever new discoveries and inventions. 
Biologists are not yet agreed as to 
whether, and if so how far, the effort 
of the living creature contributes to the 
development of new organs: but no 
one will doubt that man initiates the 
means by which he extends his 
resources: and in all cases the inter- 
action between form and function is 
very intimate. Just so with the Church. 


In the early days its form was very 
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simple: there was little specialization, 
and the offices were few. As new 
needs were discovered, new functions 
were exercised, and in time these were 
established and given authoritative status 
as part of its equipment. The develop- 
ment of the episcopate is characteristic. 
At first presbyters or elders, parallel to 
those in office in the Jewish synagogues, 
were the sole resident ministers though 
the deacon and deaconess might be 
appointed under them. Bishop was a 
title for the elder, and if it implied a 
difference this was not one of rank: 
the same men were called bishops or 
presbyters as if the words were 
synonymous. Then, under the stress 
of circumstances and the need for a 
single leader, the term bishop was 


appropriated to the president of the 
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local Church. Gradually his functions 
became distinct and the gulf between 
him and the presbyters widened as he 
assumed larger responsibilities. Finally 
his office became totally separate. In 
the same way, just as in the earliest 
days when the task of distributing 
relief became pressing the diaconate was . 
established, so in later years other offices 
for men and women were set up in 
response to the demands of fresh circum- 
stances. It is obvious that if this had 
not happened the Church could never 
have grown ; for growth implies com- 
plexity, differentiation and adjustment 
of organ toenvironment. Ifthe Church 
is alive it must still retain this power 
and can meet a new situation by creating 
an appropriate instrument. As _ the 


Spirit of Jesus reveals fresh tasks and 
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calls us to undertake them, He must be 
given suitable means for their perform- 
ance. Otherwise the Body fails to 
mediate between the life and_ its 
circumstances: it is dead ‘hot alive. - 
To develop its ministerial system by 
admitting women to the priesthood 
would only be to continue the process 
by which the whole of the institutional 
structure of the Church has come into 
being. 

Furthermore, if it is argued that the 
ministerial system is sacramental, the 
case becomes stronger still. A sacra- 
ment consists of two parts, the inward 
and spiritual and the outward and 
visible. In the sacrament of Holy 
Orders the inward is represented by the 
candidate’s vocation, by his desire and 


fitness. This the Church tests, and if 
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he is approved, the outward sign and 
authorization is conferred. Now what 
actually happened, for example, in the 
case of the episcopate, or in a non- 
sacramental office like that of abbess, 
was this. Certain tasks had to be done: 
they were undertaken by persons who 
felt a call to fulfil them and who were 
qualified to do so: then the Church 
recognizing the needs of the situation 
gave the appropriate authority. Offices 
and their outward signs were not created 
arbitrarily: they arose in order to 
sanction and regularize an existing 
function. The Spirit gives the call: 
the Church adopts a means of ratifying: 
it. First the inward, then the outward 
is the sequence. ‘The classic case is, of 
course, that of Cornelius—one of the 


decisive events in the expansion of 
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Christianity. To St. Peter the idea © 
that a Gentile could become a member ~ 
of the Church was as unfamiliar, as 
revolutionary, as to some folks to-day 
is the idea that a woman could become a 
priest. The Apostle was convinced by 
the fact that Cornelius had evidently 
received the Holy Ghost and was 
spiritually qualified. The proof was 
decisive: baptism, its outward and 
visible sign, could not be withheld. 
“Can any man forbid water, seeing 
that these have received the Holy Ghost 
even as we?” And the momentous 
reform was made. : 

At the present time it is certain that 
women feel the inward call to the 
priesthood, and further that they are in 
fact not only qualified to fulfil it but 


in many respects are already doing so. 
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Most of us have had experience of the 
preaching of women, of their power to 
minister forgiveness (though not with 
the formula of absolution), of their real 
and spiritual priesthood : how can we 
deny that the Church should ratify 
what God has given? I have myself 
been admitted to a Fellowship by a 
woman ; and I know that in bestowing 
upon me the token of membership she 
gave also the grace of an ordination 
as truly as any bishop. When this is 
the case, when the Spirit of Christ is 
operative through any of His disciples, 
the Church can only resist the evidence 
of His presence in them at its peril. 
His call is compelling : “ Woe is me if 
I preach not,” or minister not: those 
who receive that call cannot but obey 


it. If the Church refuses to sanction 
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and authorize their ministry, they will 
choose to obey God rather than man: 
and will inevitably minister outside the 
Church’s ranks. That is what is already 
happening and what, but for the patience 
and devotion of the women themselves, 
would happen far more freely. The 
blindness of Anglicans led to the 
Wesleyan schism : our blindness in this 
matter is alienating many of the finest 
spirits from us: shall we again resist 
the Spirit of God to our own undoing? 

And if it be argued that there is no 
warrant for the authorizing of women 
to administer sacraments, the point is 
easy to meet. Catholics will not lightly 


dismiss the authority of the Church of . 


Rome; and Rome allows a woman, if 
necessity arises, to baptise. How this 


permission can be reconciled with the 
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Roman theology of Holy Orders is not 
for me to say. The fact suffices. Given 
necessity, the valid administration of a 
sacrament by a woman minister is not 
inherently impossible : she can use the 
outward sign and convey the inward 
grace. 

We see the Spirit of God continuing 
the work of Jesus, reconciling the world 
unto Himself, healing, redeeming, 
inspiring, uniting mankind. That 
Spirit operates through man-fold 
channels and by a myriad agencies. 
Just so far as the Church represents and 
authorizes the means by which the 
divine energy operates, it is true to its 
calling. Jesus warned us that new wine 
would burst old bottles and must be 
provided with new ones. Here in the 


new womanhood is a true outpouring of 
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the Spirit. We are striving as a Church 
to contain it within bottles designed for 
other uses, bottles capable of preserving 
the old vintage, but burst asunder by 
the new. The warning seems plain 
and unanswerable. Is it really worthy 
of the Church of Christ to spend years 
of effort in devising means by which 
it can give authorization to the need 
of the sick for the reserved sacrament, 
and to dismiss unconsidered the vastly 
greater spiritual change which the 
Women’s Movement represents? God 
has given us this great and precious 
gift : few of us will dispute its novelty 
or its value for the world: yet almost 
none dare to realize that it creates anew 
opportunity and a new responsibility 
for the Church. We labour to adjust our 


organization to the circumstances of 
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the new urban areas: we do not care 
even to discuss its adjustment to the 
circumstances created by the higher 
education and full citizenship of women. 
The folly of it would be incredible if 
it were not actually happening. If the 
Church is what it claims to be, the 
embodiment of the Spirit of Christ, 
then since His Spirit is manifestly 
operative through the ministry of 
women, that ministry must have its 
accredited place in the organism : other- 
wise the Church is not truly or 
completely the expression and instru- 
ment of the will of God. 
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An Examination of the Arguments against it 


To meet an issue so serious, so urgent, 
and so plainly justifiable, and to explain 
the hostility or indifference of Church- 
men to it, we should expect that a great 
weight of argument could be marshalled. 
In point of fact the opponents of the 
admission of women to Holy Orders 
usually rely either upon convention 
(“Do what was done last time is thy 
rule ’’) or upon puerilities. This attitude 
is admirably illustrated by St. Thomas 
Aquinas who relies entirely upon three 
points, the statement that woman’s state 
is one of subjection, a text from the 


First Epistle to Timothy, and the fact 
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that since her hair must be long she 
cannot receive the tonsure. In his day 
this was no doubt sufficient : it may be 
questioned whether most of us would be 
convinced by him to-day, though we 
have in fact few other arguments to use. 
Indeed at the last two meetings that I 
have addressed on this subject the only 
Opposition came from a parson who 
asked how women could represent God 
seeing that God was masculine, and 
from a layman who declared that young — 
women should be looked after by their 
mothers and had no need for any other 
help—to which I suppose the only 
reply is Sancta simplicitas or its less 
polite English equivalent. 

The arguments in fact fall into three 
groups—those based upon what St. 


Thomas calls woman’s state of subjection, 
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upon Scripture, and upon tradition and 
Catholic authority. 


(2) The Argument from General 
Principles 


1. The first group contains those 
which have been used to resist the 
whole emancipation of women. There 
is a type of Churchman who states sans 
phrase that woman as such is “‘ incapable 
of the grace of Holy Order.” For 
those who do not accept this as self- 
evident he will usually refer either to 
Eve and St. Paul or to the Canon Law. 
But occasionally he will try to explain, 
as well as to cite authorities. What 
“the grace * in question actually means 
is not too clear: for grace is surely a_ 


personal relationship with God that 
74 


The Arguments against it 


expresses itself in vocation and spiritual 
fitness. There is of course a use of 
the term in which grace appears to be 
“‘a thing given,” a talent, or capacity ; 
and some people speak of it as if on 
the analogy of a birthday present or a 
pound of tea, as if it was independent 
of the receiver or procurable by 
purchase. Dr. Oman has sufficiently 
demonstrated how inadequate is any 
materialistic or quasi-materialistic con- 
ception of grace. Whatever the mean- 
ing, it is hard to see how women who 
unquestionably possess ministerial gifts 
can be said to be “incapable ” of it. 
If the argument is prolonged, the 
incapacity is usually supposed to consist 
in woman’s physical and physiological 
characteristics. ‘The belief that men- 


struation involves ceremonial unclean- 
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ness is not uncommon in the Canons, 
and this barbaric survival has been 
openly urged on at least one occasion 
in the past ten years and, alas, by a 
rather prominent Anglican priest. And 
the argument, if less crudely stated by 
others in terms of temperamental insta- 
bility, is not infrequent. This has been 
so regularly urged by all the opponents 
of woman’s advance that it may now 
be regarded as a mere formality. There 
are, no doubt, cases in which pathological 
symptoms recur: the possibility has 
not prevented women from serving as 
doctors or members of Parliament : 
there is no justification for producing so 
tattered a relic of debate once more. 
Far more reasonable is the argument 
that marriage interferes with a woman’s 


work more than with a man’s, that 
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ordination has always been a whole- 
time and life-long commission, and that 
therefore unless ordination is accom- 
panied by vows of celibacy women 
ought not to be admitted. The matter 
is one of practical rather than theoretical 
difficulty. Few would argue that the 
experience of marriage or motherhood 
debarred a woman from ministering the 
knowledge and love of God: many 
would urge, with memory of their own 
mothers and wives, that it was the finest 
possible qualification. It is sufficient to 
reply that so long as men in priest’s 
orders are allowed to spend their whole 
time in schoolmastering or to act as 
organizing secretaries, there is no valid 
reason why a woman priest should not 
be ‘‘ seconded” from the full exercise 


of her office during the time when her 
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home and family make demands on her. 
Experience has proved that matrimony 
and a career are not incompatible, and 
that adjustment between the respective 
claims can usually be arranged quite 
simply. 

More general is the argument that 
women are more subtly sexual than 
men, and that whereas a man ministering 
to women does so without exciting 
erotic emotion, this would not be the 
case if the woman was the minister. 
Assuming that women were chosen care- 
fully and after due preparation I believe 
this to be an almost groundless. fear ; 
and would indeed go further and main- 
tain that the fact of womanhood, far 
from being a hindrance, is an actual 
help, since many men respond to the 


spiritual influence of a woman who are 
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indifferent to the ministry of their own 
sex. It is almost universally agreed that 
in the war the power of the women, who 
ran huts and canteens, and befriended 
the soldiers in classes and meetings, 
was enormously strong. Very many 
youngsters, both at home and in France, 
were kept straight by their influence : 
coming into contact with the sympathy 
of a good woman, they responded 
almost at once; their chivalry was 
aroused ; their attitude towards woman- 
hood ennobled. So, too, in civilian 
and parochial life there are many women 


¢ 


who can “ mother ” and inspire young 
men whom no man can touch. Sex 
so used is seen as what it is, a gift of 
God for the purifying and enriching 
of His children. Again it may be 


pointed out that exactly the same argu- 
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ment was brought against women 
doctors. We were told that it was 
indecent, that no man could tolerate it, 
that the result would be sex-conscious- 
ness and misery. Experience has 
refuted the assertion: and as one who 
has had a wound in the groin sewn up 
by a woman, I can testify that there was 
not the slightest unpleasantness for either 
of us, nor any consciousness of her sex 
or mine. We were doctor and patient. 

This is, of course, the reply to the 
provisions of the Lambeth Conference 
that women should normally minister 
only to those of their own sex or to 
children. It has been already urged 
that for the intimate dealings of the 
cure of souls women will best under- 
stand and help women. But in less 


close relationships there are large spheres 
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of work in which women could help 
men in a way that no man could do. 
The caution which suggests that there 
is something improper in a woman’s 
preaching or praying in a mixed 
audience is really deplorable. A woman 
can lecture in public or address a 
political meeting : is it implied that the 
atmosphere of a church is more 
lascivious or suggestive than that of a 
platform? If so, we had better cease 
to consecrate buildings for religious 
purposes. To maintain that there is 
anything indecent in a woman cele- 
brating the Holy Communion is to 
assert what cannot be argued, and is to 
most of us simply not the case. They 
often preside over the family meal at 
home ; why should they not do so in 


Church? A woman gave birth to the 
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Lord: cannot women celebrate the 
mystery of His body and blood? 

This group of arguments is in fact a 
bogey set up to impose upon the timid, 
a turnip-ghost of which most of us are 
getting heartily tired and in this connec- 
tion are ashamed. There is a type of 
religion which is erotic and tangled up 
with sexuality. Mediaeval hymns and 
devotions to the Madonna are not free 
from it; and considering the con- 
ventions of two centuries ago the fear 
of lust would then have been not 
unreasonable. Nowadays that fear is 
negligible. We are not as prurient as 
is apparently assumed. There is no 
more reason to suppose that men will 
fall in love with a woman priest than 
to argue that because women sometimes 


get sentimental over curates therefore 
82 





The Arguments against it 


men cannot be ordained. In fact the 
official dress and status would be a very 
adequate safeguard. It has been proved 
over and over again that women dressed 
as sisters of mercy or pilgrims or nurses 
or patrols can go anywhere without fear 
of molestation. The same would, I 
believe, be true of women priests. Let 
them wear a robe of office and they will 
be treated as what they are, accredited 
ministers of the Church. The moral 
dangers will not be as great as they are 
for hospital nurses : many of us do not 
believe that they will be as great as 
they now are for men. In any case the 
assumption that whereas women can heal 
the body without arousing sex-conscious- 
ness they cannot minister to the soul 
without moral danger, is falsified by the 


evidence of their work in missions and 
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parishes, and is unjust both to woman- 
hood and to religion. 


(4) The Argument from Scripture 


2. If the general argument fails it 
is often supported by a series of biblical 
quotations. It is natural and right that 
the letter of the New Testament should 
be given high authority, though some- 
times this results in a wide departure 
from its spirit. But it is hardly justifi- 
able for Christians to quote the Old 
Testament as authoritative, since it is 
notable that on no subject is the 
difference between the dispensations 
more obvious than on the status of 
women. Jewish ideas were and are 
thoroughly Oriental in their insistence 
on feminine inferiority ; and it may well 
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be urged that St. Paul himself was not 
uninfluenced by his race, and in certain 
of his sayings showed himself more a 
Jew than a Christian. 

If we take the evidence in detail it 
is to the attitude and teaching of our 
Lord that we shall turn as our prime 
authority. Here there is no doubt at 
all. He broke entirely with the con- 
ventions and with the religion of His 
time in asserting both by word and 
action the full and equal status of all 
children of His Father. There is 
indeed no discrimination in His treat- 
ment of men and women: He horrifies 
His apostles by speaking to the woman 
of Samaria, and His host by permitting 
the woman who was a sinner to anoint 
His feet: He has women in the com- 


pany of His disciples and accepts their 
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ministry: He is entertained by the 
sisters at Bethany and reveals Himself 
first after His resurrection to Mary 
Magdalene: in His preaching women 
are mentioned as freely as men, and He 
chooses their work and cares to illustrate 
His message: for them He performs 
many of His miracles of healing: to 
them as to men He is always the perfect 
representative of the Father who has no 
favourites and in whose Kingdom service 
is the only mark of pre-eminence. In 
Him, as St. Paul declares, ‘‘ there is 
neither male nor female’’: we are all 
one. 

The only argument that can be 
adduced is that from silence—from the 
fact that He nowhere establishes the 
ordination of women and did not choose 


a woman as an Apostle. The former 
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of these is scarcely relevant, for He 
never mentions either deacons or priests 
or, indeed, any of the details of Church 
organization. Here as always He came 
not to lay down a code but to sow 
seeds that would live and grow and 
bear fruit. It is with life not with 
mechanism, with God not with ways 
and means, that He is concerned. 
He created a new relationship with 
God and with one another for men and 
women. 

The latter is sometimes urged as 
conclusive. To use it so is fatally to 
misconceive the whole purpose of the 
Apostolate. Apostles were missioners, 
chosen and sent to a particular service. 
It was no honorary office, no title 
denoting superior intimacy or spiritual 
excellence. And to select a woman for 
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such a task would have been at once 
unjust to her and practically futile. 
The attitude of the world towards 
women being what it was, no woman 
could possibly have been made respon- 
sible for mission-preaching. Common- 
sense would restrict Apostleship to men 
in those days : to include women would 
have been a piece of cruel sentimentality. 
It is only because we are thinking in 
terms of titles of honour, not of fitness 
for a particular purpose, that the argu- 
ment can be advanced. But it does 
not follow that because such work was 
impracticable for a woman in the first 
century, she is to be debarred from 
any authorized ministry for all time. 
As with slavery, so here; the Gospel 
is a leaven which in time shall trans- 


form the whole of human life and 
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bring all of us, men and women alike, | 
to perfection. Jesus abolished the 
inequality of the sexes once and for 
all: He left it to His disciples to work 
out the implications of that enormous 
revolution. 

To turn from the Gospels to the 
Epistles of St. Paul is, in this matter 
perhaps more than in most, to realize 
the uniqueness of Jesus and the limita- 
tions even of His greatest followers. 
Jesus rises wholly above the conventions 
of race and time. St. Paul is a Jewish 
Christian of the first generation. It is 
indeed marvellous that a man of such 
definite temperament and individuality 
should have so often and so superbly 
transcended his heredity and environ- 
ment. If we select from him the 


passages in which he reaches his full 
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stature, there is no question but that he 
like his Master sees all distinctions of 
sex and race, of class and culture done 
away in the new age. But when he is 
dealing with practical and disciplinary 
questions as in the first letters to the 
Corinthians and to Timothy (if the 
latter is by him) he is less free from 
Judaism. It is, of course, unfair to attach 
permanent and universal authority to 
directions appropriate to the most 
licentious of all Greek cities. Corinth, 
whose sacred prostitutes in the temple 
of Aphrodite gave their city’s name to 
all women of loose life, was the place 
above all others at which scandal was 
most to be expected. There was bad 
trouble in the Church already: the 
town was full of women accustomed to 
identify religion with sensuality: the 
go 
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Christian community set great store 
by emotional excitement: ‘“‘ women,” 
so he declares, ‘‘ must not speak ”’ in the 
meetings : possibly he is here referring 
to the ecstatic speaking with tongues 
with which he has just dealt. For 
elsewhere in the Epistle he assumes 
that they will preach and pray in 
public, and does not forbid them to do 
so provided they be veiled. 

The letter to Timothy is more 
definite: indeed throughout it there is 
an ecclesiastical tone and a concern 
with legislation so unlike the earlier 
epistles as to give strong support to the 
scholars who reject it as not genuinely 
Pauline. Certainly, whereas before he 
has treated the ministry and its various 
functions as gifts of the Spirit, he now 


emphasizes only moral fitness and formal 
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authorization. It is by no means un- 

likely that at the close of his life he felt 
the need for more exact organization, 
and abandoned something of. his dislike 
of ordinances. And if so, he may well 
have seen that any attempt to fulfil the 
Christian equality of men and women 
was premature and would be mistaken, 
and therefore have confined them to 
their work as deaconesses and to a 
subordinate position. It is possible, too, 
that in his old age the influences of his 
boyhood revived their strength. At 
least the difference of tone is noticeable. 
Should it justify us in overriding his 
claim that in Christ there is neither 
male nor female? And if so, are we to 
take a single sentence as conclusive for 
all time? Surely to do so is to mis- 


understand the whole character of the 
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religion of Jesus, to undo the whole of 
St. Paul’s protest against legalism, and 
to revert to the method of the Mosaic 
dispensation, to rules and regulations, 
taboos and the Law. 

For if it is possible to collect a few 
texts which imply that in the Apostolic 
age the exigencies of the time made it 
impossible to secure the full and 
immediate realization of the Kingdom 
of God upon earth, the whole tenor 
of the New Testament is plainly against 
any final adherence to the subjection 
of half the human race. Jesus through- 
out His teaching, and St. Paul in his 
great concept of the Body of Christ, 
point unmistakably to the spiritual 
equality of all the members of the 
family of God. They are alike in 
honour, alike in their capacity for full 
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spiritual life, alike in the duty and~ 
privilege of consecrated service. Each 
must use the talents that are his or hers ; 
and the community must be‘so ordered 
as to enable them to do so: else their 
liberty to serve will be denied and the 
welfare of the whole be impoverished. 
Since talents differ, there is room for 
difference of function: all have not 
the same office: but the qualification 
for office is determined not by sex but 
by spiritual fitness with a view to the 
edifying of the body. 

In the first century the moral tone of 
pagan society was depraved: the 
writings of Petronius and others reflect 
a prevalent immorality alike more open 
and more general than in any other 
period or place : women were regarded 


merely as instruments of lust or at the 
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best as means for the securing of off- 
spring. They were denied education 
or initiative: only the courtesan had 
any independence. Jew and Gentile 
assumed the inferiority of the weaker 
sex as axiomatic. To such a world 
Jesus proclaimed the Sermon on the 
Mount, an uncompromising statement 
of the life of the blessed community : 
to His disciples He committed the task 
of realizing the ideal, of so permeating 
human life by His Spirit that gradually 
the conventions and resistances of men 
should be overcome and all things be 
made new. In the first flush of their 
enthusiasm the little church at Jerusalem 
seems to have tried to fulfil the con- 
ditions of the Kingdom at once, to 
abandon the social order of their time, 


to give up private possessions, to live in 
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perfect equality. They soon realized 
that if the tiny organism were to survive 
it must adjust itself to its environment : 
we may call the result a compromise if 
we like; it is part of the age-long 
effort to live Christianly in a world 
not yet ready for the fullness of Christ. 
If they were to survive, they must be 
prepared to grow slowly, adapting means 
to ends, and developing the organization 
best suited to the practical business of 
evangelization. Such a task made 
enormous demands on their patience 
and wisdom: they had to choose 
between the lesser and the greater good, 
to balance ultimate principles against 
immediate needs, to work out their own 
salvation in a world as yet uninfluenced 
by their Master. Under such circum- 


stances they must do all things ‘‘in love,” 
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sympathizing with the weaknesses and 
respecting the ingrained prejudices of 
mankind while infecting it with the 
Spirit of Christ who would at the last 
subdue all things unto Himself. 

If we mistake the temporary arrange- 
ments to which they gave sanction for 
the eternal principles of the gospel of 
Jesus, we shall wholly misconceive the 
character of Christianity and shall make 
of it a mechanism, not a way of life. 
Jesus proclaimed the Kingdom of God 
and the spiritual perfectability of men 
and women: the Church exists to 
achieve the establishment of that King- 
dom. Slavery, war, the subjugation of 
womanhood, these are proofs that the 
work is not yet done. We are un- 
worthy of Jesus if we do not seize every 


opportunity to promote its completion. 
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 (c) The Argument from Catholic 
Authority 


3. Alongside of the arguments from 
Scripture are those from Catholic 
tradition. If the Church is the Body 
of Christ, it is admitted that all its 
members are equal in honour: yet if 
it is a Body it must be articulated, and 
its members will differ in function. 
No Catholic will admit that women are 
spiritually inferior ; but he will maintain 
that they are by their sex disqualified 
from the higher grades of the ministry. 
One office, that of deaconess, has been 
granted to them: let them be content 
with it. They can be given nothing 
more. And the reason for this is plain. 
If the Body is to survive it must have a 


certain definite and permanent structure. 
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This skeleton, so to speak, whether 
committed to the Apostles at the first 
or evolved under the guidance of the 
Holy Spirit, consists of the doctrinal 
and institutional system, of Creeds and 
Canon Law. It is irreformable, and for 
Catholics conclusive. By it women 
are debarred from the priesthood: by 
it the case has been decided: cadit 
guaestio. 

Such a contention, whereby the issue 
can be settled without being discussed, 
is to many minds singularly attractive. 
Those who affirm that the Church 
is an organism embodying the Spirit of 
Christ must admit that continuity of 
structure is necessary to it, otherwise 
there is anarchy and rampant individual- 
ism, and every man will do that which 


is right in his own eyes. There is room 
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for development, for growth and 
evolution, but only if there is a certain 
fixity in essential characters. The 
Church has decided that women are 
incapable of ordination to the priest- 
hood : this is a fundamental part of the 
Catholic system. 

The first question that such an 
argument raises has to do with this 
claim that certain elements in the 
constitution of the Church are fixed 
and unalterable. ‘The Roman Catholic 
may accept such a statement, though 
even for him the Canon Law is not 
quite so simple a guide as is often 
supposed. What, for example, is his 
attitude towards the fact of evolution 
and its bearing upon the doctrine of the 
Fall? Or towards biblical scholarship 
and the authorship and authority of the 
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Book of Genesis or the First Gospel ? 
Or towards the celibacy of the clergy, 
where the Canons of the Eastern 
Orthodox are in flat contradiction to 
the practice of the Latins? And for 
the Church of England, though Roman 
authority may be regarded with the 
deepest reverence, “ Rome has erred,” 
and we claim liberty to depart, as we 
have done in the matter of a celibate 
priesthood, from her discipline. How 
then is it to be decided, even if we grant 
the existence of a skeleton, what is 
changeless and what reformable ? What 
is the line between liberty and anarchy, 
or between the permanent and the 
petrified, between legitimate develop- 
ment and subversive revolution ? 

The analogy from organic evolution 


if it favours the case for continuity, 
Io!I 


Women and Holy Orders 


gives little ground for belief in an 
absolute fixity of structure. Indeed it 
proves that those organisms are capable 
of giving rise to higher types which 
remain free and plastic. As soon as a 
creature is encumbered with too rigid 
a framework it drops out of the forward 
march of life. Only those which can 
adapt themselves to new conditions by 
drastic changes of form survive: the 
rest perish. Anyone who traces the 
development of gill-slits into eustachian 
tubes, or the various functions served by 
the front pair of limbs, will hesitate to 
speak of any organ in the body as 
unalterable. Rather he will feel that 
the whole possibility of growth depends 
upon and consists in absolute freedom 
to modify and adjust. The structure 
is a means: the survival and welfare of 
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the living creature is the end: and life 
depends upon appropriate adaptation 
to environment. 

Moreover it is plain alike to biologist 
and to Church historian that changes 
of form have been produced to meet 
special, local and often temporary needs. 
They are, so to speak, a concession to 
surroundings. ‘The creature, be it 
mammal or church, cannot do what is 
ideally best but only what is best under 
the circumstances. And often the 
demands of circumstance have been 
such as to produce exaggeration and 
gravely to handicap life. It is clear 
that the status of women, universally 
accepted as one of subjection until a 
couple of generations ago, constituted 
a condition to which the Church rightly 
adjusted its organization. In doing so, 
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as in approving of war, it fell below the 
level of the teaching of Jesus. Because 
under the stress of circumstances it 
developed a structure suited to immediate 
needs, it must not be supposed that the 
ideal is to be abandoned. Quite 
evidently the appearance of educated 
and qualified women is in accordance 
with the Spirit of Christ: it creates a 
new opportunity for the improvement 
of the structure of the Church: indeed 
it constitutes an environment to which 
the Church must, if it is to survive, 
adjust itself. 

A further question arises if we drop 
the argument from evolution. This 
claim to settle the issue by appeal to 
an inerrant and final authority means 
that the life of the Spirit can be and has 


been translated into a code of rules; 
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that Christianity is a religion not of 
spiritual relationship but of mechanical 
obedience. Important as it is to preserve 
continuity, to enforce discipline, to avoid 
individualism, such motives must not 
be used to subvert the work of Jesus. 
It is easier to surrender the duty of 
intelligent discipleship, to repudiate 
St. Paul’s struggle for liberty, to live 
by rote and under law—easier but 
obviously impossible for the Christian. 
The very essence of the gospel lies in 
the fact that we are sons not slaves, 
under grace not law, walking by faith 
and love. Jesus found Himself con- 
fronted by a religion in which the 
observance of Law and of the Tradition 
of the Elders was of paramount 
importance: everything was settled by 
precedent : it was the task of the Rabbi 
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to expound and refine and of the people | 
to observe and obey. Our Lord’s whole — 
attitude and teaching are a_ protest 
against such a system; and.He sealed 
His opposition to it by His blood. He © 
took the most sacred ordinances of the ~ 
Canon Law of His own time, the rules 
of fasting, the observance of the Sabbath, 
and appealed beyond them to the love 
of God and His purpose for His human © 
family. ‘‘ You cannot,” He said, “ take 
a patch from the new robe of spiritual 
freedom and sew it on to the old robe 
of legalism: the old robe has served 
its day, and must be replaced.” “* The 
Sabbath was instituted for man’s welfare : 
so long as it serves that end, good: 
where it does not, man can dispense 
with it.” “God’s will is frustrated, 
His love is denied by your tradition.” 
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He will settle nothing by reference to 
the authority of the past; though He 
treats that authority with respect, it is 
never for Him final. Always its value 
must be tested by its present influence 
and results: is its fruit good? does it 
promote or restrict or overthrow the 
fullness of life, the perfecting of the 
children of the Father? Tradition 
unless it is endorsed by proof of its 
power here and now to create and 
enrich man’s spiritual welfare is of no 
absolute authority. 

Such teaching, involving as it does 
the need of an intense spiritual sensitive- 
ness that we may be alert to hear “‘ what 
the Spirit says to the Churches,” has 
been endorsed by the Church of 
England from the first. Our Church 


has not hesitated to reject or to reform 
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Catholic usage, to accept new knowledge, 
to adopt new methods, to adjust itself — 
to the wider vision of God and to the 
changes accompanying that vision. We 
cannot admit the claim that our practice 
must be settled by reference to an 
irreformable system of law ; we cannot 
surrender our duty to prove all things ; 
we cannot exchange our heritage of 
freedom and return to bondage and a 
pedagogue. We must decide whether 
this thing is of God by other means than 
the bare appeal to authority : and if it 
is of God, then we must adjust our 
organization in accordance with it. 
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The Immediacy of the Need 


A worp must be said in conclusion 
about the attitude of those who are not 
opposed on principle to the ordination 
of women but who maintain that in 
re-emphasizing the office of deaconess 
the Church of England has gone far 
enough. They point out that there is 
no strong demand for a change, that we 
must avoid a step which would offend 
Catholics, both Eastern and Western, 
and that if at any time further develop- 
ment is possible that time is not yet. 
It has already been urged that 
excellent as is the work of deaconesses 


it is not suited to the capabilities or 
109 


Women and Holy Orders 


calculated to develop the gifts of many 

women who seek to serve the Church. — 
No doubt the last Lambeth Conference 
intended to give more dignity to it, and 
to treat it as equivalent to the diaconate 

for men. If this was the intention it ! 
has not yet been made good. Hardly 
anywhere, indeed I believe only in one 
or two dioceses, has the ordination to it 
been held under conditions similar to 
that of men. Candidates for it are not 
regarded as ordinands. Nor has their 
work, whatever their qualification and 
length of service, been raised either in 
status or in character. Too often they 
are regarded as cheap substitutes where 
the funds do not permit of a curate. 
To the laity and to the outside world 
the deaconess is a church worker, a lady 


helper, a sister, not a cleric. 
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That there is no large or insistent 
demand from women for ordination is 
natural enough—though dissatisfaction 
is widespread, and the grievance is one 
cause for the alienation of educated 
women from the Church. That their 
desires are not more loudly expressed 
is due partly to a natural hesitation to 
voice a claim for their own recognition, 
to ‘‘ advertise their own wares,” partly to 
the feeling that with other work open 
to them it is a waste of time to knock 
-upon closed doors; partly to the 
tradition which puts the Church, like 
the Army or Navy, outside consideration 
as providing girls with a calling. There 
is something spiritually repellent in 
agitation, in the struggle to secure 
reform, and this is particularly so when 
the reform is one from which the agitator 
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will benefit. Add to this the fact that 
all women have not the desire to be 
pioneers, that they have seen a vast 
number of careers lately opened to 
them, and that, like their brothers, 
they are inclined to regard institutional 
religion with disfavour and the Church 
as reactionary and effete. They know 
that Jesus did not reject the ministry 
of Martha and Joanna nor the spikenard 
of the sinner ; and they will not force 
upon the Church, which calls itself His, 
offerings that it refuses to receive. 
Sooner will they find Him elsewhere, 
and there bring to Him their gifts. 
And if it is urged that women can 
and do undertake theological, evan- 
gelistic and pastoral work already, and 
that the refusal to them of a sacramental 


ministry with power to celebrate the 
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Eucharist or to pronounce absolution 
is no obstacle or loss, the reply is plain. 
Such a claim implies that sacraments 
are not essential, that a ministry can be 
exercised as well without this power as 
with it ; and to admit this is to surrender 
the case for a Catholic doctrine of the 
Church. At present the refusal to 
ordain women is _ unquestionably 
bringing sacramental religion into 
disfavour. Insuch bodies as the Student 
Movement the younger generation has 
gained experience of the value of 
women’s ministry : forin the movement, 
as among the Friends, there is equality 
between the sexes. Students compare 
the spiritual vitality of non-sacramental 
with that of sacramental religion, and 
conclude that the importance of 


sacraments is vastly exaggerated. If 
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it is argued that women have nothing 
to gain by being admitted to the priest- 
hood they will be confirmed in that 
conclusion. It is because some of us 
believe in the sacramental system and yet 
are convinced of the worth of women’s 
ministry that we cannot assent to an 
attitude which refuses to ordain them. 
Such an attitude if maintained can have 
only one result, the discrediting of 


sacraments as ‘‘ generally necessary to 
salvation,” and the abandonment of the 
Church in favour of an inter-denomina- 
tional or non-sacramental society. | 

What is actually happening at present 
is this. Women are _ increasingly 
engaged in evangelism as pilgrims or 
missioners and in pastoral work through - 
settlements and classes. If they wish 


to do this work for the Church, freedom 
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and initiative are denied to them, and 
they are dependent on the good will of 
the local incumbent. Many clergy are 
learning to welcome them and to en- 
‘courage without restricting their efforts. 
Others are suspicious, jealous or 
incompetent, refusing to give advice or 
assistance, and straining to the breaking- 
point the loyalty of those whose help 
they reject. It is easy to mention 
many parishes and districts in which 
the Church has been ineffective and to 
which women pilgrims have brought 
new life: in some there has been the 
happiest co-operation between pilgrims 
and clergy ; in others the women have 
been met with discourtesy or indifference 
and have had to choose between 
abandoning their venture or continuing 


it independently. It is obviously 
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undesirable to quote evidence in detail 
but the facts are familiar to many if not 
all active Churchwomen, and create in 
the keenest of them disappointment 
and discouragement. One instance 
typical of the sort of difficulty under 
which women have to serve may be 
given as an illustration. My friend, 
the late Mrs. E. Herman, had a remark- 
able genius for rescue-work, and spent 
much of her very busy life in befriending 
girlsin trouble. On this occasion, being 
a devoted Churchwoman, she wished 
to consult a parish priest about a case, 
was referred by him to his curate, and 
visited the man in his rooms. His 
housekeeper gave them tea and was 
rebuked by the curate for handing her 
the first cup. ‘“‘ Will you never learn 


the respect due to a priest?” was his 
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remark ; after which he proceeded to 
upbraid his visitor for interfering, to 
intimate that she was wasting his time, 
and to refuse the help she desired. 
Mrs. Herman was a very able and a 
very long-suffering woman; but she 
could not help complaining to me with 
a gentle irony of the way in which the 
Church seemed to regard her efforts. 
And such an example does not stand 
alone. 

No one would wish to suggest that 
the Church should accept the ministry 
of women indiscriminately or without 
supervision. Obviously their qualifi- 
cations must be tested and their spheres 
of activity regulated. But the value 
of their service is quite indisputable. 
And that women of the experience and 
ability of Mrs. Herman should be at 
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the mercy of any parson, however futile, 
is surely both unfair to her and 
grievously damaging to the Church. 
The point of policy—‘ beware lest 
you hinder the prospect of re-union 
with the Holy Orthodox or the Papacy ”’ 
—is one of those objections which can 
be made to serve any turn. Whatever 
its real weight, it sacrifices truth to- 
expediency ; it appeals to fear; it 
justifies reactionary obscurantism. We 
are living in a new age of unrivalled 
opportunity but of grave danger. Both 
the Church of Rome and the Easterns — 
have shown themselves out of sympathy — 
with the life of that age; and if they 
are right in resisting certain of its 
tendencies, they are as clearly wrong in — 
alienating from themselves the best life of — 


Europe. In the countries of the Roman 
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allegiance it is almost impossible to be 
both a Catholic and a democrat: it 
is hard to be a scholar without incurring 
censure: all that is liberal and progressive 
in thought and culture is estranged 
from and usually hostile to the Church. 
In the East, though we condemn 
unsparingly the persecutors of Christian- 
ity, we cannot but admit that the Church 
has been corrupt, superstitious and 
ineffective. The Church of England 
is the only body claiming to be Catholic 
which has preserved the freedom to 
grow and has hitherto kept in touch 
with the new knowledge and the new 
social order. To ask us to abrogate 
this freedom that we may share the fate 
of Greeks and Romans is to offer us 
an unattractive prospect. Rather we 


should be warned by what has happened 
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in France, and see to it that our organ- 
ization can attract and hold and use the 
educated life of the country. 

If we are to do 50, it is useless to urge 
delay. This is not an issue on which 
we can afford to be dilatory: for it is 
no small or relatively unimportant issue 
like the revision of the Prayer-book or 
the provision of new dioceses, but affects 
more than half of the whole human race. 
The higher education of women and 
their admission to a full. share in the 
world’s work have come already ; it is 
a step which all humanity is beginning 
to take. Every year fresh schools for 
girls, fresh colleges for women, are being 
opened, in Asia and Africa not less than — 
in the white continents. Every year 
more women are being qualified for 


posts that give full scope to their powers. 
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If we encourage the tradition which 
excludes them from the ministry, we 
shall not only suffer present loss; we 
shall divert from the service of the 
Church the whole of the new woman- 
hood, and shall be advocating a doctrine 
of the inferiority of women which is 
unchristian and has been abandoned 
by the best life of the age. 

To perpetuate habits of mind and 
methods of organization suited to the 
period when women’s subjugation was 
axiomatic is under the circumstances of 
to-day to invite failure ; it is to prefer 
a stage coach in an era of motor-cars 
and aeroplanes. The Church which is 
ultimately responsible for the recognition 
of the spiritual equality of women ought 
not to be the last to maintain restrictions 
upon the exercise of that equality. Jesus 
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welcomed the ministry of women: 
under the guidance of His Spirit they 
now minister freely in every other 
department of life; in the Church of 
Jesus their full right to minister is 
denied. 

The tragic consequences for all who 
love the Church and who believe in its 
mission are only too obvious. We are 
confronted with issues justly described 
as critical, with a situation of world-wide 
opportunity. A determined effort to 
evangelize the nations and to base the 
new international civilization upon a 
Christian foundation must be made and 
made at once. Far-sighted statesmen, 
experienced missionaries, indeed all 
who understand the position, know that 
the old order is in the melting-pot, that 
it is even now being run into new 
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moulds which will determine its shape 
for the future. Those moulds will be 
fashioned by racial ambition, by bitter- 
ness and hatred, unless mankind is 
given a spiritual re-birth. The Church 
exists forsuch aregeneration. It should 
throw every ounce of power, all its 
resources of intellect, of devotion, of 
sacramental strength into the effort. 
Its leaders cry aloud for men and bewail 
the insufficiency of the supply. They 
feel unable to recognize or to employ 
some of the best qualified of their 
members, simply and solely because 
those members are women. For the 
sake of tradition they are restricting 
the possibility of successful evangelism. 

And if it is urged that the number of 
women adequately trained, spiritually 
suitable and desirous of ordination is 
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small, it must be stated that this is by 
no means proved ; nor does it seriously 
affect the issue. What is clear is that a 
certain number believe that they have 
a vocation to the priesthood, that they 
and very many others are already doing 
priestly work in the cure of souls; 
surely these when tested should be given 
the authority of ordination. If once it 
were recognized that the Church could 
and would give scope to women, the 
whole outlook of many women would 
be changed: they would not rule out 
the service of the Church as impossible 
for them: in a few years a steady 
supply of first-rate material would be 
forthcoming. 

By all means let the testing of candi- 
dates be severe; set a standard far 


higher than that now applied to men; 
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devise a probationary period; take 
every possible means to secure that 
only the very best are ordained. But 
where a woman shows that she is called 
and capable, do not let the Church 
refuse her on the sole ground that she 
is not a man. 

We look forward to an age in which 
men and women united in the fellowship 
of a world-wide Church shall each and 
all come to the measure of the fullness 
of the stature of Christ. Hitherto the 
dawning of that age has been delayed, 
and delayed by two chief obstacles. 
The world has not’ yet discovered its 
unity. Centuries of war and conquest, 
exploration and pioneering, education 
and invention have been devoted to the 
founding of an international order. 


When Jesus sent out His disciples to 
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teach all nations, conditions outside the 
Mediterranean basin forbade the fulfil- 
ment of their venture. To-day the 
Church could carry on and. complete 
on a world-wide scale the task of St. 
Paul. Mankind is beginning to realize 
its solidarity, to envisage and to 
prepare for a universal commonwealth. 
The second obstacle has been the position 
of women. So long as they were 
virtually enslaved, prevented from the 
development of their personalities, 
denied the exercise of initiative, given 
no education except for domesticity, 
neither they nor men could reach their 
full growth. The sexes were meant 
for partnership: here and there in the 
past we have seen a foretaste of what 
their true co-operation might achieve ; 


now for the first time they are able to 
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live and work together in the free and 
joyous exercise of all their capabilities. 

If it is important that the Church 
should meet the call of the world for the 
universal gospel, it is not less important 
for it to foster and promote the spiritual 
growth of womanhood and the partner- 
ship of all the children of God in service 
to their common Father and as equals 
in His family. It cannot do so unless 
it accepts both sexes as eligible for 
ordination. Surely this spiritual enrich- 
ment of womanhood in education, in 
works of healing, in social service, in 
evangelistic and pastoral effort is of 
God ; surely it is capable of bringing 
a great gift of new life to the Church ; 
surely the Kingdom, now as when the 
message was first proclaimed, is at hand. 
We would plead with those whose 
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responsibility it is to interpret the will 
of God to consider this matter earnestly 
and without prejudice, lest lightly 
dismissing it for tradition’s sake we be 
found to be fighting against Him and 
making His Word of none effect. 
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